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'"Pogrom" - after "Tsar" probably the Russian word most commonly found in other languages ...'



Hans Rogger: The Question of Jewish emancipation in Russia in the mirror of Europe

THE PALE OF SETTLEMENT

Pogroms are almost universally regarded as a typically Russian phenomenon even though nearly all the "Russian" pogroms of the late nineteenth and early twentieth centuries occurred outside Russia, in Ukraine or Bessarabia (modern Moldova).
 These, together with Byelorussia (apparently not so badly affected), made up the 'Pale of Settlement', previously, as we've seen in earlier articles, the areas of Poland that were incorporated into the Russian Empire in the eighteenth century. Jews had been excluded from Russia proper ('Great Russia') since the sixteenth century, though by the late nineteenth century exceptions were made for certain legally defined categories of the wealthier or more educated Jews. The 'Jewish problem', however, endlessly discussed by Russian government officials throughout the nineteenth century, had turned on the relations between Jews and peasants in the Pale. On the one hand Jews were blamed for exploiting the peasants and contributing to their misery (as argued in the Derzhavin memorandum, discussed in the last article in this series). On the other hand, Jews - as traders, craftsmen, estate managers, not just as distillers and tavern-keepers - were regarded as providing services that were essential to the wellbeing of the peasantry.

The Russian Empire had inherited from Poland an extraordinary system in which the three main rural classes consisted of three different and fairly well defined religious/racial groups - Polish Catholic landlords, Ukrainian; Byelorussian, Bessarabian Orthodox peasants; Jewish middlemen. For all the vagaries of the constantly changing restrictions put on their activities, the Jews were, relative to the peasant serfs, an element of freedom, able to move more freely and freer to choose their own economic activity.  Thus Solzhenitsyn can say, talking about the very early days of their incorporation into the Empire:

'It should be pointed out that the Jews were thus given equal rights not only in contrast to Poland, but also earlier than in France or the German states. (Under Frederick the Great the Jews suffered great limitations.) Indeed Jews in Russia had from the beginning the freedom that Russian peasants were only granted 80 years later. Paradoxically, the Jews gained greater freedom than even the Russian merchants and tradesmen. The latter had to live exclusively in the cities, while in contrast the Jewish population could "live in colonisations in the country and distill liquor." "Although the Jews dwelt in clusters not only in the city but also in the villages, they were counted as part of the city contingent — inclusive of merchant and townsmen classes."'

But for very large numbers of Jews, the peasantry was the main source of their possibility of making a living. They had to extract from a poor and downtrodden peasantry as much money as they possibly could. Under these circumstances one could be surprised that - leaving aside the seventeenth century Khelmnitsky rising which resulted in Ukraine East of the Dnieper being incorporated into the Russian Empire - pogroms did not occur earlier. When they did occur - the first of the series was in 1881
 - they caused great alarm as a first manifestation of mass political action. In all the previous discussions the peasantry in the Pale of Settlement had been regarded as helpless and inert victims. The pogroms could be (and were, both in government circles and among the radicals) regarded as a first spontaneous initiative of the newly emancipated peasantry.

GREAT RUSSIA WITHOUT JEWS

But if the role of the Jews as tradesmen and craftsmen in a rural economy was problematical in the Pale of Settlement, how were these obviously necessary roles fulfilled in 'Great Russia' itself? Solzhenitsyn does not discuss the question but we might get some idea from his old enemy, Richard Pipes. Describing the consequences of reforms introduced in the eighteenth century under Peter III and in the early years of Catherine II:

'Peasants throughout Russia began to trade on an unprecedented scale, cornering much of the market in foodstuffs (cereals, garden produce and cattle) and implements for the home and farm ... By the beginning of the nineteenth century the bulk of the trade in Russia was controlled by peasants who could trade openly without paying the onerous annual certificate fee imposed by the government on merchants belonging to the urban guilds ...

'In industry too the law [regulating the merchant class, in particular forbidding them from using serf labour - PB] produced dramatic results. Dvoriane (the landlord class) now proceeded to take away from the merchants some of the most profitable branches of manufacture and mining in which the latter had established a strong presence between 1730 and 1762 ... Statistics compiled in 1813-14 indicate that, in addition to all the distilleries, they owned 64 per cent of the mines, 78 per cent of the woollen mills, 60 per cent of the paper mills, 66 per cent of the glass and crystal manufactures and 80 per cent of the potash works. The merchants now had to watch helplessly as some of the most profitable branches of industry were taken over by classes based in the countryside and rooted in agriculture ...

'No less serious competition came from peasants. A remarkable by-product of Catherine's economic legislation was the emergence of large-scale serf industry. Although not unique to Russia - a similar phenomenon has been observed in eighteenth century Silesia - in no other country has it attained comparative economic importance ...

'Peasant entrepreneurs from the beginning concentrated on the mass consumer market which state and dvoriane manufacturers largely ignored. Cotton textiles were their most important product, but they also played a leading role in the manufacture of pottery, linen cloth, hardware, leather goods and furniture.'
However 'Peasant entrepreneurs living on private properties remained serfs even after having amassed vast fortunes. Such bonded magnates paid rents running into thousands of rubles a year. If the landlord consented to give them their freedom - which, for obvious reasons, he was loth to do - they were required to pay enormous sums. The serfs of Sheremetev paid for their redemption 17,000-20,000 rubles; on occasion the price could rise as high as 160,000 rubles. Some had serfs of their own, and lived in truly seigneurial style.' (pp.212-3)

So where in Ukraine we had three classes, Polish landlords, Ukrainian peasants and Jewish middlemen, in Russia, if we accept Pipes's view, the landlords and peasants, both of them Russian and Orthodox, divided up the middleman function between themselves.  

Pipes' central argument about about the development of Russia and its intrinsic inferiority to Western Europe, is summed up in the title of one of the chapters of Russia under the old régime - 'The missing bourgeoisie.' The term 'bourgeoisie' of course implies a city- or town-dweller, but in Russia 'the centre of trade and manufacture lay not in the city but in the country; the commercial and industrial classes did not constitute the bulk of the urban population; and residence in the city guaranteed neither security nor freedom, even in the limited sense in which these terms were applicable to Russia ...

'Moscow could not tolerate privileged sanctuaries from which a genuine urban civilisation might have developed because they violated the kingdom's patrimonial constitution. Moscow deprived Novgorod and Pskov of their liberties as soon as it  had conquered them, and it promptly curtailed the guarantees of the burghers of Poland-Lithuania when this area fell under Russian control'
Traders and artisans were formed into legally defined communities called posads: 'The status of a person belonging to a posad was hereditary and he and his descendants were forbidden to leave it. As noted, the land on which urban residences stood belonged to the Tsar and could not be sold. Except that they plied trades and crafts as their vocation and agriculture as their avocation, whereas the black peasants did the opposite, the two groups were barely distinguishable.'

But the posads had to pay a tax - the tiaglo - for the privilege of living in their designated areas belonging to the crown and they had to compete with other groups who were free of the tax. These included some categories of full time military personnel in between campaigns but also 'Peasants living on 'white' properties of lay and clerical landlords set up in most cities and in many rural localities regular markets known as slobody (a corruption of svoboda, meaning freedom) where they traded without bearing their share of tiaglo.' As a result 'posad people in droves fled their communities. The best chance of making good their escape lay in finding a landlord or a monastery willing to take them under its wings and thus enable them to trade without bearing tiaglo.' (pp.198-202)

'Under such conditions' Pipes continues 'capitalism could hardly take root. And indeed Russian commerce tended towards natural forms of exchange. In terms of money and credit, it remained until the middle of the nineteenth century at a level which western Europe had left behind in the late Middle Ages. Trade in Muscovite Russia and in considerable measure in Russia of the imperial period was mainly carried out by barter; money was employed mostly for small=scale cash-and-carry transactions ...

'The primitive, pre-capitalist character of Russian commerce is demonstrated by the importance of fairs ... Nizhnii Novgorod's was the largest fair in the world; but beside it there were in the middle of the nineteenth century several thousand fairs of medium and small size scattered throughout Russia. Their decline set in only in the 1880s with the spread of railways [meaning presumably ease of transfer of goods - PB].
'Given the extreme scarcity of money in circulation, it is not surprising that until modern times Russia had virtually no commercial credit or banking. Nothing so dispels the deceptive panoramas of a flourishing Russian capitalism painted by communist historians ... than the fact that the first successful commercial banks in Russia were founded only in the 1860s; until then, the country got along with two banks owned and operated by the state. Capitalism without credit is a contradiction in terms; and business ignorant of credit is no more capitalist than urban inhabitants without self government are bourgeois.

'The Russian merchant ... usually had no idea how to keep account books, preferring to rely on memory. Ignorance of book-keeping was a major cause of business failures in Russia ... Risk capital, the sinew of capitalist development, was absent; what there was of it came either from the state treasury or from foreign investors. As late as the early twentieth century, the Russian middle class regarded the investor as the lowest species of businessman, far below the manufacturer and merchant in prestige.' (pp.206-7)

The position in the Pale of Settlement on the other hand could be described as a collapsed capitalism. Capitalism had been much more highly developed in Poland than in Russia prior to the seventeenth century, mainly through the activities of Jews. In a previous article in this series, 'A Polish prologue', I said, following Léon Poliakov's History of Antisemitism, that Poland had been like a promised land to Jews escaping persecution in Germany. The Polish nobility were primarily concerned with being noble and were happy to leave the Jews free to develop the sordid necessities of trade and manufacture. To quote Poliakov: 'In general, then. it is quite correct to say that in Poland they formed a whole social class - that urban middle class that, in this country, had for so long failed to take shape' (p.392). 'The lot of the Polish Jews was at that time considered so favourable that, in the spirit of those alphabet games of which they had the habit, 'Polonia' could be read as Po-lan-ia (God lives here).' (p.395)

But as we have seen, this had been wrecked by the Khelmnitsky rising which had largely destroyed the sources of Jewish wealth while leaving the landed wealth of the great Polish Catholic monasteries intact, so that the Jewish Kahal, trying to restore their financial position, had to turn to the monasteries for credit. The area East of the Dnieper, including Kiev, was soon incorporated into the Russian Empire, followed at the end of the eighteenth century, by the rest of what became the Pale of Settlement. By the nineteenth century the situation of most Jews had become desperate. To quote Hans Rogger: 'According to a report published in 1850 in the Journal of the Ministry of the Interior only three out of a hundred Jews disposed of a more or less substantial capital and were not public charges upon their brethren, while the majority were doomed to a life of destitution and beggary. A relative scarcity of capital among Jews was one reason for seeing them more often as claimants upon the country's resources than as contributors to their growth. Another was an occupational structure with a preponderance of non-specialised general services, unspecified trading activities and a huge supply of unskilled labour. Since the bulk of Jewish employment was concentrated in the production and distribution of consumer goods, the slow growth of the internal market did little to reduce the high rate of underemployment or to improve the incomes of the majority.'

In another essay, Rogger says, referring to two of Alexander II's ministers in 1861, the year of the emancipation of the serfs:

'Reports from the Pale had convinced the two ministers that if the Jews were sunk in poverty and prejudice and given to sharp or shady practices, this was because of factors over which they had little control. The chief barrier to their ethical and economic regeneration, which the government had so far pursued in vain, was that the number of traders among them was abnormally large in relation to the number of peasants in whose midst the Jews had to gain their livelihood. With the Christian peasant as destitute as the Jewish trader, it was unavoidable that the latter victimised the former, the more so since intense competition among the Jews made it nearly impossible for them to remain within the bounds of legality and survive ...'

They went on to recommend, unsuccessfully, that the situation in the Pale would be relieved if these poorer Jews were allowed to spread out into neighbouring Russia.

THE JEWS AND MODERN CAPITALISM

All this poses the question whether the failure (if that's the right word) to develop capitalism in Russia and the exclusion of the Jews might be related. Which brings us into the territory of Werner Sombart's book The Jews and modern capitalism. Although this was to prove useful to the Nazis and has therefore fallen out of favour, it was not written with antisemitic intent.
  Sombart saw it as a development of the argument developed in Max Weber's book, The Protestant ethic and the spirit of capitalism. Weber was a friend and colleague:

'Max Weber’s study of the importance of Puritanism for the capitalistic system was the impetus that sent me to consider the importance of the Jew, especially as I felt that the dominating ideas of Puritanism which were so powerful in capitalism were more perfectly developed in Judaism, and were also of course of much earlier date.'

Whether one sees the argument as antisemitic or not depends rather on one's attitude to capitalism, or to liberalism as its political complement. Sombart, admittedly, is less than enthusiastic:

'He [the Jew] is the born representative of a “liberal” view of life in which there are no living men and women of flesh and blood with distinct personalities, but only citizens with rights and duties. And these do not differ in different nations, but form part of mankind, which is but the sum-total of an immense number of amorphous units.'
He quotes numerous complaints from rivals of the Jews that the Jews cheat in their business dealings but he distinguishes between practises (theft, false balances etc) that both Christian and Jew would regard as immoral and certain competitive practises that pre-capitalist Christians would regard as immoral, but Jews would not - advertising, price-cutting, wholesaling (selling a wide variety of goods rather than a single speciality).

In broad historical terms he argues that the transference of economic power from Spain to Northern Europe was a consequence of the expulsion of the Jews from Spain: 'Israel passes over Europe like the Sun; at its coming new life bursts forth; at its going, all falls into decay':
'The first event to be recalled, an event of world-wide import, is the expulsion of the Jews from Spain (1492) and from Portugal (1495 and 1497) ...
'Numerous Jews remained behind as pseudo-Christians (Marannos), and it was only as the Inquisition, from the days of Philip II onwards, became more and more relentless that these Jews were forced to leave the land of their birth. During the centuries that followed, and especially towards the end of the 16th, the Spanish and Portuguese Jews settled in other countries. It was during this period that the doom of the economic prosperity of the Pyrenean Peninsula was sealed. With the 15th century came the expulsion of the Jews from the German commercial cities — from Cologne (1424–5), from Augsburg (1439–40), from Strassburg (1438), from Erfurt (1458), from Nuremberg (1498–9), from Ulm (1499), and from Ratisbon (1519). The same fate overtook them in the 16th century in a number of Italian cities. They were driven from Sicily (1492), from Naples (1540– 1), from Genoa and from Venice (1550). Here also economic decline and Jewish emigration coincided in point of time. On the other hand, the rise to economic importance, in some cases quite unexpectedly, of the countries and towns whither the refugees fled, must be dated from the first appearance of the Spanish Jews. A good example is that of Leghorn, one of the few Italian cities which enjoyed economic prosperity in the 16th century. Now Leghorn was the goal of most of the exiles who made for Italy. In Germany it was Hamburg and Frankfort that admitted the Jewish settlers. And remarkable to relate, a keen-eyed traveller in the 18th century wandering all over Germany found everywhere that the old commercial cities of the Empire, Ulm, Nuremberg, Augsburg, Mayence and Cologne, had fallen into decay, and that the only two that were able to maintain their former splendour, and indeed to add to it from day to day, were Frankfort and Hamburg. In France in the 17th and 18th centuries the rising towns were Marseilles, Bordeaux, Rouen - again the havens of refuge of the Jewish exiles. As for Holland, it is well-known that at the end of the 16th century a sudden upward development (in the capitalistic sense) took place there. The first Portuguese Marannos settled in Amsterdam in 1593, and very soon their numbers increased.'
Unfortunately, he has little to say about Poland, but he does observe that 'For every 500 Christian merchants in the Polish towns of the period there were to be found 3200 Jewish merchants' and the picture Poliakov draws of the activities of the Jews in Poland fits into his thesis.

Sombart attaches particular importance to money-lending:

'modern capitalism is the child of money-lending. Money-lending contains the root idea of capitalism; from moneylending it received many of its distinguishing features. In money-lending all conception of quality vanishes and only the quantitative aspect matters. In money-lending the contract becomes the principal element of business; the agreement about the quid pro quo, the promise for the future, the notion of delivery are its component parts. In money-lending there is no thought of producing only for one’s needs. In money-lending there is nothing corporeal (i.e., technical), the whole is a purely intellectual act. In money-lending economic activity as such has no meaning; it is no longer a question of exercising body or mind; it is all a question of success. Success, therefore, is the only thing that has a meaning ...

'But historically, too, modern capitalism owes its being to moneylending. This was the case wherever it was necessary to lay out money for initial expenses, or where a business was started as a limited company. For essentially a limited company is in principle nothing but a matter of money-lending with the prospect of immediate profit.'

The peculiar economic strength of the Jews, he argues, was that money-lending, and consequently an understanding of credit, came naturally to them:

'The time has really arrived when the myth that the Jews were forced to have recourse to money-lending in mediaeval Europe, chiefly after the Crusades, because they were debarred from any other means of livelihood, should be finally disposed of. The history of Jewish moneylending in the two thousand years before the Crusades ought surely to set this fable at rest once and for all. The official version that Jews could not devote themselves to anything but money-lending, even if they would, is incorrect. The door was by no means always shut in their faces; the fact is they preferred to engage in money-lending.'

We might be reminded of Pipes's observations on the state of Russia: 'Capitalism without credit is a contradiction in terms; and business ignorant of credit is no more capitalist than urban inhabitants without self government are bourgeois ... Risk capital, the sinew of capitalist development, was absent; what there was of it came either from the state treasury or from foreign investors. As late as the early twentieth century, the Russian middle class regarded the investor as the lowest species of businessman, far below the manufacturer and merchant in prestige.'

GREAT RUSSIA WITH JEWS

Developments in late nineteenth century Russia, especially in Saint Petersburg, could almost serve as a text-book illustration of Sombart's thesis. Solzhenitsyn describes how, as part of the general liberalisation under Alexander II, the Russian interior was opened to certain limited categories of Jews:

'In 1859 Jewish merchants of the First Guild were granted the right of residency in all of Russia (and the Second Guild in Kiev from 1861; and also for all three guilds in Nikolayev, Sevastopol, and Yalta) with the right of arranging manufacturing businesses, contracts, and acquiring real estate. Earlier, doctors and holders of masters degrees in science had already enjoyed the right of universal residency ... From 1861 this right was granted to "candidates of universities," university graduates, and also "to persons of free professions."'

The effect was almost immediate. In 1859, Evzel' Gintsburg founded a private bank in Saint Petersburg which, according to the YIVO (Encyclopedia of  Jews in Eastern Europe)
 entry on 'Banking' 'quickly assumed a leading role and represented the major European banks in Russia.' Gintsburg (also transliterated as Ginzburg, or Günsburg) was a first-guild merchant from Vitebsk, in Byelorussia. The YIVO entry on the Gintsburg family says that their fortune 'derived from profits generated by farming the lucrative state monopoly on the production and sale of distilled spirits and from provisioning the Russian army during the 1840s and 1850s'. The article on Banking continues:

'He also founded the Private Commercial Bank in Kiev, a discount bank in Odessa, and a discount and credit bank in Saint Petersburg. Without investing in the railroad, Gintsburg’s credit institutions, as well as their Russian and Western European investors, made available a considerable share of the capital required for this enterprise. His son Goratsii ['Horace' - PB] succeeded Gintsburg as the head of the I. E. Gintsburg private bank.

'Ya‘akov Poliakov, the oldest of the Poliakov brothers, who had amassed a fortune through leaseholding, which he had then successfully invested in the railroad, went on to found two leading banks in southern Russia (the Azov-Don Commercial Bank and the Don Mortgage Bank) together with his brother Shemu’el. Shemu’el also founded the Mocow Mortgage Bank. In addition to his involvement in the latter bank, Eli‘ezer Poliakov founded the first of his own banking houses in 1873. Under the leadership of Avraam Zak, the Saint Petersburg Discount and Credit Bank developed into one of Russia’s foremost credit institutions. Zak also played a prominent role as a government adviser on finance, economic, and railroad-related questions.'

All this is presumably what Pipes is referring to when he says: 'the first successful commercial banks in Russia were founded only in the 1860s.' 

The impact on St Petersburg society is described by Benjamin Nathans (Associate Professor of History in the University of Pennsylvania and author of Beyond the Pale: The Jewish Encounter With Late Imperial Russia):

'In a remarkably short period of time, Petersburg Jewry gave rise in Russia to a new image of the Jew as modern, cosmopolitan, and strikingly successful in urban professions such as banking, law, and journalism that were emerging in the wake of the Great Reforms. This new profile did not supplant, but rather coexisted uneasily with the enduring figure of the Russian Jew as backward, fanatically separatist and frequently impoverished. 

'Despite the numerical predominance of artisans and petty traders among the city's Jewish population, it was, not surprisingly, the merchants, bankers, and financiers who caught the public eye. In no other Jewish community in Russia was there such extraordinary and visible affluence. Petersburg quickly became the address of choice for the Russian- Jewish plutocracy, many of whom played a major role in the burgeoning fields of private banking, speculation, and railroads. A Jewish resident of the capital was perhaps only slightly exaggerating when she wrote of the 1860s and 1870s, "never before or since did the Jews in Petersburg live so richly, for the institutions of finance lay to a large extent in their hands."

[...]

'In the words of a former employee of the Gintsburg bank, "A complete metamorphosis could be observed in those who left the Pale of Settlement. The tax-farmer was transformed into a banker, the contractor into a high-flying entrepreneur, and their employees into Petersburg dandies. A lot of crows got dressed up in peacock feathers. Big-shots from Balta and Konotop quickly came to consider themselves 'aristocrats' and would laugh at the 'provincials'."

He quotes the memoirs of Pauline Wengeroff, the wife of a successful tax-farmer, herself a traditionally minded Jew who arrived in St Petersburg in the 1870s:

'Jewish banking houses were founded, as were joint-stock companies led by Jews. The stock exchange and banking took on unexpected dimensions. At the stock exchange the Jew felt in his element; there people often became rich overnight, but others were toppled just as quickly. This sort of occupation was something new in Russia. But it was taken up in a positively brilliant manner by the Jews, even by those whose only training had been in Talmud.' 

This success within Great Russia, outside the Pale, was not confined to financial affairs. Solzhenitsyn again:

'Intensive growth of the Jewish timber trade began in the 1860-1870s, when as a result of the abolition of serfdom, landowners unloaded a great number of estates and forests on the market ... The 1870s were the years of the first massive surge of Jews into industries such as manufacturing, flax, foodstuff, leather, cabinetry, and furniture industries, while the tobacco industry had long since been concentrated in the hands of Jews. In the words of Jewish authors: "In the epoch of Alexander II, the wealthy Jewish bourgeoisie was ... completely loyal ... to the monarchy. The great wealth of the Gintsburgs, the Polyakovs, the Bradskys, the Zaitsevs, the Balakhovskys, and the Ashkenazis was amassed exactly at that time.  ...  Samuil Polyakov had built six railway lines; the three Polyakov brothers were granted hereditary nobility titles. Thanks to railway construction, which was guaranteed and to a large extent subsidized by the government, the prominent capital of the Polyakovs, I. Bliokh, A. Varshavsky and others were created."' (pp.175-60)
Power of capital and railways, two of the most important motor powers of the modernisation so many people in the nineteenth century - notably, in Russia, the Slavophiles - detested. Both in fact promoted by elements in the state anxious to bring Russia up to date and able to compete, commercially and militarily, with Europe but both closely associated with Jewish entrepreneurs only recently permitted to live and work in Russia proper. Dostoyevsky's essay, The Jewish Question, was written in March 1877, less than twenty years after St Petersburg had been opened to Jewish 'merchants of the first guild.' He is essentially identifying the Jews with what he sees as the distinguishing quality of capitalism - that selfishness, a universal human characteristic but universally regarded as a vice, was now regarded as a virtue (it's a charge that could equally - perhaps better - be launched against the theories of political economy developed in Britain, associated, justly or not, with the name of Adam Smith):

'we are approaching materialism, a blind, carnivorous craving for personal material welfare, a craving for personal accumulation of money by any means - this is all that has been proclaimed as the supreme aim, as the reasonable thing, as liberty, in lieu of the Christian idea of salvation only through the closest moral and brotherly fellowship of men.'

Dostoyevsky's friend, Konstantin Pobedonostsev, wrote to him in 1879, on the eve of the 1881 pogroms:

'What you write about the Yids is quite correct. They fill everything up, they undermine everything, and they embody the spirit of the century. They are at the root of the revolutionary-social movement and regicide. They control the periodical press, the financial markets are in their hands, the popular masses fall into financial slavery to them, they guide the principles of present-day science, seeking to place it outside Christianity. And besides this, no sooner does a question about them arise than a chorus of voices speaks out for them in the name of ‘civilisation’ or ‘toleration’ (by which is meant indifference to faith). As in Romania and Serbia, as with us - nobody dares say a word about the Jews taking over everything. Even our press is become Jewish. Russkaya pravda, Moskva, Golos, if you please - are all Jewish organs . . .'

Pobedonotsev was tutor to Alexander III and to Nicholas II and was soon to become the very powerful, severe, and unpopular Procurator of the Holy Synod, a layman in charge of the government department that ran the Russian Church. As such he had considerable influence on the government reaction to the pogroms, which largely consisted of withdrawing some of the freedoms given the Jews under Alexander II and imposing new restrictions.

In the next article in this series I hope to return to consideration of the position of the Jews in the Pale of Settlement, which had become steadily more difficult throughout the century, to the pogroms themselves, to the large scale emigration that followed and the dramatic change that occurred in Jewish politics - the emergence both of Socialism and of Zionism.  
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